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Literature Review
Rethinking Erlitou: legend, history and Chinese Archaeology
In this article, Liu and Xu describe Erlitou, a settlement considered to be of significance in early China in terms of successions of the early Chinese dynasties of the Shang and Xia.  The Erlitou site located along the Yellow River in the Yi Luo basin is the epicenter of the Erlitou culture of 1900 to 1500 BC. It was discovered in 1950 and has been a victim of extensive excavations that have revealed complicated spatial layouts of residential sites, palatial complexes, and burial sites (Liu & Xu, 2007). Also, workshops for making bone objects, bronzes, and pottery have been located on the site. The article describes China’s archaeology to be a text-oriented field that is why it attracts a heated argument concerning historical and ethnic identities regarding the Xia and Shang dynasties that were believed to be affiliated to two different clans. The debate is about whether the site was the seat of Shang or Xia. The article opines that Xia lasted between 2070 and 1600 BC while Shang lasted between 1600 and 1046 BC (Liu & Xu, 2007, p.2). The ancient culture is segmented into four phases as the Xia-Shang transition.  
The authors argue that most Chinese archeologists have been misguided by ancient chronologies, hence they strive to change the orientation of the research. The 300-hectare Erlitou site is situated along with the southern parts of the Luo River. Recent excavations have revealed new information about the Erlitou culture (Liu & Xu, 2007). In the first phase, the site seems to have grown into a vast site beyond the Yiluo region due to migration from immediate regions. Artifacts from the site encompass ivory, white pottery, and bronze tools.
The second phase of about 300 hectares has a palatial complex of about 12 hectares 4 intersecting roads. It also has burial sites in the northern parts of the palatial site. It also shows five palaces with drainage systems made of wooden structures. Evidence of elite burials was excavated from the site. They include jades, bronzes, cowries, and a bronze bell that was located near a skeleton hand (Liu & Xu, 2007, p.4).  Parallel wagon tracks that were traced reveal that the ancient people used wagons as a means of transport although the study failed to unearth if the wagons were pulled by animals or human beings.
The third phase reveals an improved urban settlement as determined by complex road patterns, workshop enclosures, and a palace complex surrounded by strong earth walls.  The elite burials had turquoise wasters and ritual vessels primarily he and jue drinking vessels (Liu & Xu, 2007). The author uses the photographed site for burial site three and a bronze bell that was found in burial number three.
The fourth phase has cultural elements concentrated in the center and on the perimeter of the site. It has workshop ensures and road networks. The first palace seems to have been abandoned which the author states that it signified the decline of the site. The upper Erligang phase has ash pit and remains of the recent palatial settlements (Liu & Xu, 2007, p.13). The settlement patterns reveal that it had a defined plan and that people relied on the Luo River for water. The authors argue that the Erlitou population was marked with small unrelated groups.
Early China 20. Dedicated to David N. Keightley
The publication, Early China 20 by Fitzgerald-Huber (1995), is a collection of various contributors who wrote about Chinese myths and rituals.  One of them is Sarah Nelson who wrote about the Hongshan culture by focusing on ritualized pigs. Pigs are considered ritual iconography and ceremonial in the Hong-Sha culture together with pig-dragons found in high-profile burial ceremonies, a mountain that takes after a pig and a pig statue (Fitzgerald-Huber, 1995, p.19). The author relies on the continuity of artifacts forms from sites to conclude that pig rituals may have helped in the structuring of an elite class.   A paper by Louisa Fitzgerald-Huber explores the association between the Gansu-Qinghai area and the early metal age cultures with the Erlitou culture of China’s central plains. 
The paper investigates whether certain metal objects related to these cultures may have an origin of inspiration in remote areas of southern Turkmenistan, southern Siberia, and Afghanistan. The paper proposes that China’s Bronze Age may have been impacted by long-distance cultural transmissions (Fitzgerald-Huber, 1995, p.20).  The paper gives the evidence of recent studies about the early history of the Eurasian steppe especially the advent of horse riding, nomadic pastoralism, and the recent carbon dates for the Bactrian-Margiana complex and certain Siberian sites. Another contributor named Chang describes the meaning of Shang according to the Shang dynasty.  For over a century, scholars have argued about the meaning of Shang (an oracle-bone graph) used by Bronze Age theocracy and why Shang stood as the first eponym for the first historic civilization of China. The paper uses the 1923 contention by Wang Guo-Wei to conclude that Shang was a name a particular place.
 The present dayi Shang was the initially escalated site of the ancestral sacrifices of the Zi clan and provides artifactual proof that the Shang was first used to depict rite carried out before an ancestral image which was later extended to mean the ancestral temple, the city in which the temple stood and finally, the Shang dynasty (Fitzgerald-Huber, 1995, p.21). Elizabeth Childs explores the meaning of the Shang ritual imagery and the ghost head mask which has baffled scholars for centuries. The author uses an artistic perspective to explain that certain modes of representation were formed to mean the theme of metamorphosis from people to the animal realm. The symbolism is also used to describe why the animal image in Shang is considered a mask. The author relies on epigraphical data to support the idea that the Shang religion was founded on metamorphosis beliefs while the Shang king acted as the priest. Another contributor is Nancy Price who makes a comparison of four quarters by integrating the Asian state and ancient empires into a comparatist project to investigate the possible relations between cosmological conceptions and religious, political, and social developments (Fitzgerald-Huber, 1995, p.26). Robin Yates explores seven areas of the Qin state administration based on the writings on bamboo strips found at Shuihudi. 
The strip contains rules for choosing officials, their ages, length of office tenure, performance commitments, salaries, reports, and methods of determining the performance of the appointed officials. Constance Cook on the other hand describes how bronzed inscriptions of the Zhou period reveal how rituals were used to maintain the divine authority of the Zhou lineage. Bamboo and bronzes texts show that ritualists could manipulate rulers and subvert power into their hands. Examples include cooks, artisans, and scribes who used bronzes vessels to transmit Zhou power (Fitzgerald-Huber, 1995, p.27). 
Art, Myth, and Ritual. The Path to Political Authority in Ancient China.
The book is authored by Chang (1983). It begins by explaining that myth and art in ancient China is associated with politics.  The author defines ancient China as a period before the Christian era marked with the historical civilization of three Dynasties. They are Hsia, Shang, and Chou. Hsia dynasty lasted between 2205 and 1766 B.C, Shang (1766-1122), and Chou (1122-256) (Chang, 1983). Chang uses legends and myths about the 2200 period recorded in a textual form about the three dynasties. The legends cover ancient sages and heroes which Chang depicts using images on a stone relief mural. The three dynasties were founded by members from various clans in early China. Hsia dynasty was founded by Ssu clan members while the Shang dynasty was founded by Tzu clan members. Lastly, the Chou was founded by Chi clan members. The rise and fall of the dynasties were determined by the fortunes of the clans and their leaders (Chang, 1983).  The author tables various pieces of evidence to describe the existence of the dynasties. One of them is the excavations of the Plain of Chou and the oracle bone inscriptions of the Shang dynasty found at Yin-hsu.  
Sites for the early Chuo dynasty are said to be in the present North-Western parts of China as remains of earth hills.  The ancient town populations interacted via trade, marriage, war, and political alliance (Chang, 1983, p.21). The discusses some of the marriages for instance that of king Wang Chi of the Chou dynasty and Wen Wang who came from Shang. The author relies on a poem that illustrates this marriage. For a person to be a leader, he had to earn the right to rule based on his deeds. The poem Huang Yi on page 33 describes this phenomenon of governance (Chang, 1983). Political dynasties crumbled because their leader misbehaved hence did not deserve to rule. During the three dynasties, rules about governance were codified in rituals.  
The rules were reinforced via periodic inspections made among the rulers.  The author uses the remains of the horse chariot as evidence for the existence of the Shang dynasty. During that time, spirits and ghosts were considered to be wiser than the sages.  Rulers relied on the power of ghosts for authority and supernatural powers.  An excellent example was the Great Yu who was powerful to an extent of containing flood. The king was assisted by other shamans (Chang, 1983, p.33). The author gives evidence of shamanism using the Ch’u Tz’u. The oracular activities of Shang were conducted at the king’s court.
In ancient times, animal designs were used as a path to authority.  A list of such designs includes t’ao-t’ieh, and k’uei.  The designs had divine powers. Items like bronze vessels were formed to help in the ritual of uniting the dead and the living. The rituals were accompanied by wu or rather rituals (animal offerings) (Chang, 1983, p.29).
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